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substance (murtadravya) can be its 'vyavadhayaka'. Hence
'ajnana9 arises from the preception of 'Karya'. It make s
the object appear as something else. That it, the avarana
krtya is to alter (viparyaya) the object and its apprehension
by the self. And we have to assume because of anyathanu-
'papatti', the existence of 'bhavarupajnana' which is the
cause of the 'mithyavastu' and the 'mitthyjna' alike.

Objection : We do not find 'ajnana' as an entity
distinct from 'agrahana', ^mithyajnana' or its 'samskara'.
Eventhough the 'svarupa' of Brahman is self-luminous,
these three alone are capable of preventing its 'avabhasa'
for the self.

Reply : No, says, Padmapada." This ^ajnana' remains
as 'ahankaradi viksepa samskara matrae' in deep sleep.
And when we get up, due to this 'samskara', it again spri-
ngs up.'.

Even in deep sleep the ^vidyasakti' remains merely as
a 'samskara1. We cannot say that the 'samskaras' alone are
^ajnana'. In the apprehension of another, the precipient
is different from being perceived there ; and in deep sleep,
then, the other is not apprehended. In the same way we
cannot say that in deep sleep there is the 'anavabhasa' of
Brahmaswarupa which is ^svayamprakasa', because we are
told of the identity of the percipient with psceived Braha-
man (in the srutis).

It is not 'mithyajnana' which prevents us, for in deep
yieep there is no 'mithyajnana.'

Nor can we say that the 'bhranti' (illusion) arises from
the fact that 'samskaras' of this 'mithyajnana' prevent